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PREFACE

The Purpose of This Book

Any mitzvah that no one seeks and no one asks for, you should
seek, for it is like a my» np/ a corpse that has no one to care
for it. A mitzvah that no one pursues, you should pursue and
perform, for the mitzvah complains, “How lowly am I that I have
disappeared entirely?” (Sefer Chassidim, paragraph 103)

Love a mitzvah that is a /myp np for which no one cares. For
example, if you see a mitzvah that is degraded or that no one
studies, study it and you will receive reward. (Ibid. paragraph
261)

The haftarah certainly qualifies as a msn nn — as one can see
from the decorum in many shuls during the reading of the haftarah.
(This is aside from those people who leave shul during the haftarah
to make kiddush!) The study of the laws of the haftarah likewise is
a my¥n nn. Indeed, a typical response that I received upon
mentioning that I was writing a book about the halachot / laws of the
haftarah was: “I didn't know that there were any!"

The haftarah does have its own halachot, but one must be
persistent in order to find them. In the Shulchan Aruch, the primary
reference work for practical halachah, these laws are dispersed
among various simanim / chapters. Many necessary halachot are not
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found there at all. Some of these are collected in Mishnah Berurah,
but even more are not.

The two most comprehensive collections of halachot of the
haftarah are found in the early nineteenth century work, Sha'arei
Ephraim, by R' Ephraim Zalman Margaliot and the early twentieth
century work, Mikraei Kodesh, by R' Zvi Hirsch Grodzinski. I have
chosen the Sha'arei Ephraim as the starting point for this work, and
the main text of Chapter One of this book is an almost literal,
paragraph-by-paragraph translation of the ninth Sha'ar (literally
“Gate") of that work. Thus, any given paragraph in Chapter One
corresponds to the same paragraph in Sha'ar 9 of Sha'arei Ephraim.

The footnotes to Chapter One provide necessary background
information to the halachot contained in the text, elaborate on some
of the laws discussed by the Sha'arei Ephraim and/or note where in
this book those laws are discussed at greater length. In particular, the
footnotes point out those instances where Mishnah Berurah and other
leading authorities disagree with the rulings of the Sha'arei Ephraim.
The chapters which follow Chapter One elaborate on the subjects
mentioned there and also address many subjects that are not discussed
in Sha'arei Ephraim.

In the introduction to this work we examine the mystery of the
haftarah's origin. Other historical facts about the haftarah are
presented throughout the book and the halachic significance of many
of those facts is discussed. Many variant customs that came to my
attention during my research also are presented.

A word of caution: while I have attempted to be thorough, I
cannot be certain that I identified all opinions on each side of every
issue. In addition, I have not been careful to distinguish between
Ashkenazic and Sephardic authorities. Accordingly, this book should
not be relied upon for practical halachic guidance; indeed, this writer
is not qualified to render definitive halachic rulings.
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find him a wife. The late Dayan Yitzchak Yaakov Weiss comments
that these are not two separate obligations, but one. The end result of
one's Torah study depends on his wife for it is a good wife who
enables one to preserve the Torah that he has studied. Thus, until one
finds an appropriate wife, the outcome of all of his Torah study hangs
in the balance.'

This can certainly be said in my case. No thanks that I might
express to my wife could adequately reflect her silent contribution to
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May it be Hashem's will that I be a source of nachas to her and that
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Shlomo David Katz
orYYN 0va NYD

' Minchat Yitzchak Al Hatorah p. 345.
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INTRODUCTION
The Origin of the
Haftarah

Why Is There a Haftarah?

The beginnings of the haftarah are shrouded in mystery.
Although the practice of reading a selection from the Nevi'im /
Prophets following the Torah reading is discussed in the Talmud, no
explanation is offered as to why the haftarah is read. Neither does the
Talmud tell us when or where the practice first started.'

One of the earliest accounts of a haftarah reading appears in
Megillah 25b, where we are told that a haftarah was read in the
presence of the sage R' Eliezer ben Hyrcanus.” This sage, the same
R' Eliezer whose views figure prominently in the Mishnah
(MyYN 1 ono), flourished in the years just before and after the
destruction of the Second Bet Hamikdash in approximately 70 C.E,
and we therefore know that haftarot were already being read at that

' The question of the haftarah's origin has interested both halachic and
academic (Jewish and non-Jewish) scholars alike. A survey of many
academic views may be found in S. Weingarten, mnvann Sv WX in
Sinai, Vol. 83 (5738), pp.107-136. (For the most part, those views duplicate
the information found in the halachic and midrashic sources cited here.) See
also S. Weingarten, D»wnd n1wn "mMIvann S¥ WYY MNND DY in
Sinai, Vol. 85 (5739), pp.276-279, where that writer responds to R' Yosef
Kapach's critique of his prior article.

2 That incident is discussed in detail in Chapter 17.
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time. On the other hand, it has been suggested that the reading of a
haftarah was not yet widespread when the Bet Hamikdash was
destroyed, as the Mishnah's description of the Yom Kippur service in
the Temple mentions a Torah reading but not a haftarah.’

What is probably the best known explanation for the haftarah’s
origin places the custom's beginning in the time of the Chanukah
story, approximately 165 B.C.E. This view explains that among the
decrees of the Greco-Syrian king Antiochus was a ban on the Torah
reading; therefore, in place of the parashah, congregations began
reading a selection from the Nevi'im whose subject related to the
parashah that would have been read that week." Some say that the
portion from the Nevi'im was divided into seven aliyot as the Torah
reading is.’

R' Baruch Halevi Epstein suggests that this explanation for the
haftarah's origin finds support in the words of the berachah after the
haftarah, “mm7n Y53 pr18”/ “Righteous in all generations.” Itis as
if we say, “Do not wonder why Hashem would allow decrees to be

made against us — He is ‘Righteous in all generations’.”

On the other hand, there are several difficulties with this
explanation: first, why does no one mention such a decree before the
Middle Ages,’ and why is there no source connecting the decree to

3 Yoma 68a. But see Rashi, loc. cit. NN YR N7

4 Tosfot Yom Tov to Megillah 3:4 (in the name of R' Eliyahu Bachur, Sefer
Ha'tishbi).

> Mishnah Berurah 284:2.
S Baruch She'amar p. 258.

7 The existence of such a decree is mentioned by R' David Avudraham in
the late thirteenth century. In the eighteenth century Yemenite work She'‘eilot
U'teshuvot Peulat Tzaddik (Part I, No. 13), the twelfth century sage Ra'avad
is given as the source for this historical account.
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Antiochus before the fifteenth century Sefer Ha'tishbi?® Indeed, older
accounts of Antiochus’ decrees mention only that he banned
observance of Shabbat, Yom Tov, Rosh Chodesh and berit milah.’
Second, why is the haftarah read in places that were never part of
Antiochus' realm?'’ Finally, if Antiochus banned the Torah reading,
how did the Jews get away with reading a haftarah?

In answer to the first question, perhaps the ban on Torah reading
is alluded to in the following passage from Sefer Chashmonaim I
(also known as the First Book of Maccabees):

It happened in the year 145 [of the Greek kingdom], on the
fifteenth of Kislev, they erected an abomination on the altar
of Hashem, and they built altars in all of the cities of Judea.
They slaughtered [animals) and sacrificed them in the
streets of the city and at the doors of their homes, and they
tore the books of the Torah of Hashem fo shreds and burned
them in fire. And anyone in whose possession a book of the
Covenant of Hashem was found and anyone who observed
the word of Hashem, they smote with a sword, as the king
had commanded."'

8 See footnote 4.

® The most famous version of Antiochus’ decrees is found in Megilat
Antiochus, verse 11, and states that the king prohibited the observance of
Shabbat, Rosh Chodesh and berit milah (Wertheimer, Batei Midrashot, Vol.1.
p. 319). Rambam (Hil. Chanukah 3:1) does state generally that Antiochus
prevented the Jews from “engaging in Torah and mitzvor.”

' See Binah La'ittim: Drush Sheni Le’Chanukah [Machon Lev Sameach ed.
p. 206], where the fact that only a relatively small percentage of Jews lived
within Antiochus' realm is given as the reason that Chanukah is not observed
in the same festive way that Purim is observed.

" Ch. 1, v. 53-55. This book’s authorship is unknown, but it is accepted as
a reliable, contemporary account of the Chanukah story.
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The first century historian, Flavius Josephus, writes similarly, “And
if there were any sacred book of the law found, it was destroyed.”"?
If the Syrian soldiers were searching out and destroying copies of the
Torah, presumably they were not permitting the Jewish people to read
from the Torah publicly."

Our second query — why the haftarah is read in places that were
never part of Antiochus' realm — may be answered by speculating
that the haftarah began at a different time and for a different reason
in each locality. Perhaps places that were never part of Antiochus’
realm began reading a haftarah for one of the reasons discussed
elsewhere in this chapter."

Finally, several theories have been advanced to answer the third
of the above questions. R' Zvi Hirsch Grodzinski suggests that from
the beginning, the haftarah was read from a book, not from a scroll
that looked like a Sefer Torah. As a result, the government’s
inspectors did not realize what was transpiring and the Jews got away
with reading a haftarah."

2 The Antiquities of the Jews, Book 12, Chapter 5, paragraph 256 [New
Updated Edition, Hendrickson Publ. 1987 p. 324].

3 S. Weingarten p.107. However, in Sefer Chashmonaim II, Chapter 2,
verses 14-15, we read of the aftermath of the war:

Just as Nechemiah sought out the books of David and the kings and
the prophets, which they wrote regarding the sacrifices, and he
gathered them in, so Yehuda [Hamaccabee) did; for he gathered the
books which had been dispersed in the abominable war in the Land.

This may suggest that the books of the Nevi'im were available only after the
war against Antiochus. If so, how was the haftarah read while Antiochus'
decree was still in force?

" If true, this might also explain why different communities read different
haftarot on different occasions. See Chapter 16.

'S Mikraei Kodesh, Part 111, Kuntreis Acharon. (As will be discussed in
Chapter 38, this theory has significant halachic implications.)
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Others suggest that although the decree originally prohibited
reading from the Nevi'im, the Jewish activists of the day succeeded in
having the decree relaxed so that the Jews were permitted to read
from the Prophets.'®

Whatever the historical problems with the view that connects the
haftarah to the decrees of Antiochus, the chassidic master R' Tzaddok
Hakohen adopts this view and derives a lesson from it. He writes that
when Antiochus banned the Torah reading, Chazal took this as a sign
that the Jewish people were not sufficiently attached to Torah study.
Chazal therefore responded by adding a new form of Torah study —
the haftarah. In typical chassidic fashion, R' Tzaddok adds that the
wicked Antiochus therefore deserves credit for making a positive
contribution to the goal of spreading G-d’s Name, a responsibility
which every person, Jew and non-Jew alike, shares.'”

A different explanation — apparently the earliest explanation —
for why we read a haftarah is found in the midrash Tanna D'Vei
Eliyahu Rabbah (Chapter 1). There we are taught:

VITHN A5 NOIdN 235 TH) Nava i) DIN DIV
DONO) MPIAS TX IO NN DN W) 11N3 NP
YY) TONS ANPYA SIN TOV DN NID DPP2 N
W DY NON 717735 DNPp 10 PRV 290 77 0 253

L7223 "

A person should arise early on Shabbat and study, go to
shul and the bet hamedrash, read the Torah and study the
Nevi’im, and then go home to eat and drink. This fulfills
the verse (Kohelet 9:7), “Go eat your bread with joy and
drink your wine with a good heart, [for G-d has already
accepted your deeds).” This is because G-d has no rest
except from those who do [i.e., study)] Torah.

'8 Midrash Talpiot, "van 1.
" Tzidkat Ha'tzaddik §178.
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Although this midrash does not expressly state that the Nevi'im
that are read are a haftarah as we know it, some commentaries do
understand the midrash to be referring to a haftarah.'”® If this
explanation is correct, then we can infer from the midrash that the
purpose of reading a haftarah is to engage in Torah study.

The commentaries on the above midrash further explain that
although Hashem has permitted us to work for our livelihoods during
the week, on Shabbat, He expects us to devote more time to Torah
study. Hence, we read from the Nevi'im.' A similar explanation for
the haftarah is offered by several Rishonim, based on the following
passage from the Teshuvot Ha'Geonim:*

Regarding that which you asked, why we say “5N 71t X!
wNr m” and “nr axem” *' . .. The following was the
custom of the early generations: In a place where there are
Torah scholars, after they would say Shemoneh Esrei and
Tachanun and Kaddish, they would bring a Navi and read
ten verses, more or less, and translate them. Then they
would say “x) 7t 5N nt X721 and translate it as they
had translated the Navi, and they would conclude with
“nrr wxwm’” in order to end with praise of G-d. Then they
would study Torah — he who wanted would study Mishnah
and he who wanted would study Talmud. In this way [i.e.,
by reading Nevi'im and then studying Mishnah and
Talmud], they fulfilled the dictum of the Sages that a person

8 Zikukin D'Nura.

1 Ibid.; Tosfot Ben Yechiel. The latter notes that for this reason the
shemoneh esrei of Shabbat is shorter than that of weekdays, so that more time
will be available for Torah study (including the Torah reading and haftarah).

2 Sha'arei Teshuvah, siman 55.

2l Le., the prayer which we know as “yp85 N21.”
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should divide his studies in thirds — one third Scripture,
one third Mishnah, and one third Talmud.

However, as poverty became more prevalent in the world,

Torah scholars needed to work, and they could not study
Torah all of the time. Nor could they divide their time in
thirds anymore . . . and they uprooted the practice of
reading from the Navi on a daily basis. Nevertheless, they
did not uproot the custom of reciting the two verses which
had been recited after reading the Navi.

Although this passage also makes no mention of the haftarah, it
says that it was once customary to read from the Nevi'im every day,
and that this custom was abolished only because people had to go to
work. It follows from this that on Shabbat, when people do not go to
work, the original custom remains in place, and a haftarah is read as
a form of Torah study.”” Similarly, the ninth century sage, R' Achai
Gaon, writes that the haftarot of Yom Tov are read as part of our
obligation to study material relating to each holiday on that day.”
Additional support for the view that the purpose of the haftarah is
Torah study may be found in Otzar Ha'Geonim,* where R' Hai Gaon
is quoted as saying that if no translator is present, the haftarah should
not be read.

R' Joseph B. Soloveitchik rejects the thesis that the purpose of the
haftarah is Torah study. He argues that as far as the mitzvah of Torah
study goes, it is no more of a mitzvah to read verses from several
different places in Tanach (i.e., from the Torah and then from the
Nevi'im) than it is to simply read from the Torah. Accordingly, a

2 Shibbolei Ha'lekket, siman 44 (cited in Encyclopedia Talmudit Vol. X,
p. 1). 1 also heard this reason given in the name of Sefer Ha'pardes, attributed
to Rashi.

3 She'iltot D'Rav Achai Gaon, Nos. 26 and 161.
2 Sotah 40a.
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haftarah would be unnecessary. Rather, the reason for both the Torah
reading and the haftarah is to hear the “word of Hashem,” not as
“Torah study,” but as an end in itself. To accomplish this, one must
hear the word of Hashem wherever it is found, both in the Torah and
in the Nevi'im.”

Alternatively, R' Soloveitchik suggests that the purpose of the
haftarah is primarily to strengthen our belief in the final redemption
and in the coming of mashiach.”® We see this in the berachot of the
haftarah, in which the redemption is a recurring theme.”’” This also
may be seen in the fact that virtually all haffarot end with words of
consolation.”®

Another opinion states that the haftarah was a response to the rise
of the Samaritans or the Sadducees, Jewish sects that questioned the
legitimacy of all or part of Tanach (other than the Five Books of the
Torah).”® This view cites the Midrash Tanchuma,” which records the
disrespect that certain Jews had for the books of the Nevi'im:

When Asaf came along, he said (Tehilim 78:1), “Listen, my
people to my Torah, incline your ear to the words of my
mouth.”

*  Shiurim L'zecher Abba Mari vol. 11, p. 213.
% Divrei Hashkafah pp. 30 & 93.
7 See Chapters 9 and following.

% One of the few exceptions is the haftarah for Parashat Vayeishev, which
ends on a negative note to emphasize the serious consequences of fratricide
and infighting (Divrei Hashkafah p. 30).

¥ R'Reuven Margaliot, Nefesh Chayah, siman 284. This appears to be the
view of She'eilot U'teshuvot Tashbetz, Part 1, No. 131.

*° Beginning of Parashat Re'eh.
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The Jews said to Asaf, "Is there another Torah that you
must say,'Listen, my people to my Torah'? Have we not
already received the Torah at Sinai?"

Asaf answered: “The sinners of Israel say that the Nevi'im
and Ketuvim are not Torah, and they do not believe in
them. However, it is written (Daniel 9:10), ‘And we did not
heed the voice of Hashem, our G-d, to follow in His
teachings which He put before us through the hand of His
servants, the Prophets.” You see that the words of the
prophets are Torah. Therefore I say, 'Listen, my people to
my Torah'”

R' Samson Raphael Hirsch, who devoted his life to fighting
nineteenth century heirs to the Saducees, elaborates on this idea. In
explaining why the halachah requires the mafftir to receive an aliyah
to the Torah before reading the haftarah, R' Hirsch writes:

We must always remember that the Prophets were called for
no other purpose but to spread among the people the
realization of the Law of G-d as set down in complete form
in the Torah. The Prophets served as intermediaries,
warning and cautioning their brethren. It was their
function to interpret to their people the Word of G-d and to
offer them consolation, to teach them the true meaning of
the joy which had been predicted long before in the Torah
as the consequence of Israel's obedience, and the
significance of the misfortune which comes as a result of
disobedience. = Hence the procedure prescribed in
connection with the reading of the haftarah serves to refute,
once and for all, the spurious idea that there are two

THE HAFTARAH/ 11




separate forms of Judaism, the “Mosaic” on the one hand
and the “Prophetic” on the other.”

R' Hirsch’s explanation, too, finds support in the language of the
berachot of the haftarah. We say:

NPNT NI PV SN 1TV AVH3Y 771902 NII27. ..
ZaAdl

"Who chooses the Torah; Moshe, His servant, Israel, His
nation; and the prophets of truth and righteousness.”

Moshe and the prophets are mentioned here together to refute the
claim that they represented different forms of Judaism.”> However,
this view, too, is not without problems. For example, R' Yosef
Kapach asks, if the purpose of reading a haftarah is to affirm the
legitimacy of the Nevi'im, why are there haftarot from Sefer
Yehoshua, whose legitimacy even the Samaritans acknowledge?**

Finally, some say that the practice of reading publicly from the
Nevi'im dates back to the times of the Prophets themselves.*

What Does the Word “Haftarah''Mean?

Just as the origin of the haftarah is unclear, so the meaning of the
word “haftarah” is not known for certain. While many explanations
have been offered, one thing is clear. The word “haftarah” (whose
root is “9v9”) is in no way related to the word “Torah” (“mn”),
whose root is “mn.”

' The Hirsch Siddur p. 339.

% R' Yissachar Yaakovson, Chazon Hamikra p.23 (citing R' Yehuda Leib
Fishman-Maimon).

¥ Quoted in S. Weingarten (cited in footnote 1 above). This question is
raised also by R' Shem Tov Gaguine in Keter Shem Tov p. 378.

3 R'Yitzchak Falagi, Yafeh La'lev, Kuntres Acharon, siman 284:1 (citing a
teshuvah of the Geonim).
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The following are the traditional explanations given for the
meaning of the word “haftarah.” (Note that each explanation contains
a word that shares the root “qv9.”)

1. According to Tikkun Yissachar, the name suggests that the Jews
who were prohibited from reading the Torah exempted themselves
("v109") by reading the haftarah.”

2. Avudraham writes that “haftarah” comes from the word “09n5” /
“to take leave,” for with the haftarah we take leave of the Torah
reading and of shacharit, before beginning the musaf service.” (It is
in this sense that we say, “/12) npan X PPLVIN PR’/ “We are not
maftir after the Korban Pesach,” i.e., after eating the Korban Pesach,
we do not eat again. We leave eating completely.)

3. According to Rabbenu Tam (quoted by Avudraham and others),
“haftarah” comes from the word meaning “to open,” just as a
woman's first child is called “onn 2v9” / “the one who opens the
womb.””” Why? Because during the Torah reading all talking is
forbidden, while during the haftarah our mouths may open partially,
for one is permitted to discuss Torah subjects. (As we will see later,
the halachah does not follow Rabbenu Tam's view, and talking is
prohibited during the haftarah as well.)

4. Another opinion explains the name “haftarah” as follows: Hashem
commanded, “This book of Torah shall not leave your lips, and you
shall study it day and night” / “moam 79 mn NN 190 v N

¥ Quoted in Midrash Talpiot, mvoan T.

% Sefer Avudraham, Seder Shacharit Shel Shabbat [Yerushalayim 5723]
p. 172. The word “maftir” is used in the Tosefta (a work from the Talmudic
period) to mean “take leave.” There it says that Rabbi Akiva was mafftir from
the bet midrash on Yom Kippur in order to remind parents to feed their
children (Tosefta Yoma 4:2 as understood by the commentary Minchat
Bikkurim). In Midrash Bereishit Rabbah (69:8), the word “haftarah™ is used
to mean “farewell speech” (Pitchei She'arim).

37 See also the classical commentaries to Tehilim 22:8.
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n»5 onpy 1.7 Unfortunately, we do not learn as much as we
would wish. Chazal therefore ordained that several times a week we
should hear the public Torah reading and thus be assured of learning
at least a little. On Shabbat, we have more time to learn, so Chazal
said that we should learn, not only from the Torah, but also from the
Prophets. This reading is the haftarah which “frees us” (“9019”) of
our obligation to study the books of the Prophets.

Seven Other Allusions

R' Zvi Hirsch Grodzinski, in his work Mikraei Kodesh,” offers
seven other allusions found in the word “haftarah,” again, all related
to the root “qv9.” (Some of these allusions will be discussed again
later in this book in connection with various laws of the haftarah.)
These seven allusions are:

» The word “haftarah” recalls that the decree against Torah
reading permitted (“909”) the reading of the Prophets. (This
is, of course, complete conjecture; in fact, Midrash Talpiot
believes that the decree originally did prohibit reading the
Prophets, but that the Jews later received an exemption /
“709” to read from the Nevi'im.)

« Before the Torah reading, reciting kiddush and eating was
prohibited. Now it is permitted.*’

* The word haftarah comes from the word “mv9” / “exempt.”
The name thus suggests that the book from which the haftarah
is read is exempt from the laws which govern the writing of
a Torah scroll.

3 Yehoshua 1:8
3 Part 111, Kuntres Acharon

“  This explanation uses the word “109” loosely to mean “ymn.” This
explanation is found also in She'eilot U'teshuvot Ya'avetz, Part I, No. 40, in
the name of the work Tikkun Yissachar.
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* As mentioned above, the word may be related to “ony qv9,”
referring to a first-born child. This may be an allusion to the
fact that one of the first mitzvot that a child may perform is
reading the haftarah. (One is not required to be bar mitzvah
age to read the haftarah.)

* The word may come from the Greek language and may
suggest that the Prophets, from which the haftarah is read, are
our “patrimony.” (Note the root “ptr”/ “909” in “patrimony.”)

« It is customary for a boy to read the haftarah at his bar
mitzvah, when his father recites the blessing, “>» 09w TM2.”

» It is customary for the haftarah to be read in memory of the
deceased. The Hebrew word for deceased is “niftar”
(“0m”), hence the reading is called “haftarah.”™"'

“t Keter Shem Tov (page 391, note 411) suggests the opposite, i.e., that the
haftarah is read in memory of the deceased because of the similarity between
the words.
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